In the fi rst generations of the Christian community we fi nd concern for the personal and professional qualities of those in positions of leadership and ministry. In fact, the deutero-Pauline lett ers deal explicitly with such matt ers, as we read in the well-known passages about ἐπίσκοποι (1 Tim. 3:1-7; Tit. 1:7-11), πρεσβύτεροι (1 Tim. 5·17-22; Tit. 1:5-6), and διακόνοι (1 Tim. 3:8-13), complementing if not building upon the rudimentary information we have from Acts, at least with regard to the last group (Acts 6:1-6).
THE CLERICAL CURSUS HONORUM IN THE LATE ANTIQUE ROMAN CHURCH
In the fi rst generations of the Christian community we fi nd concern for the personal and professional qualities of those in positions of leadership and ministry. In fact, the deutero-Pauline lett ers deal explicitly with such matt ers, as we read in the well-known passages about ἐπίσκοποι (1 Tim. 3:1-7; Tit. 1:7-11), πρεσβύτεροι (1 Tim. 5·17-22; Tit. 1:5-6), and διακόνοι (1 Tim. 3:8-13), complementing if not building upon the rudimentary information we have from Acts, at least with regard to the last group (Acts 6:1-6). 1 These passages make it apparent that questions to do with the personal life of ministers, including their marital situation, household management and personal conduct, as well as the length of time since one's conversion before appointment, had become issues in certain communities before the end of the fi rst century. Of course, the issuing of instructions did not end problems about the qualifi cations and behaviour of those who ministered within the church. From late antiquity we can fi nd any number of lett ers writt en from Roman bishops dealing with questions from bishops throughout the West asking about the standards to be expected from leaders within the church. Indeed, these passages from the deutero-Pauline lett ers feature heavily in their responses as somehow normative.
In the late fourth and early fi fth centuries two of the questions that began to feature concern the arrangement of clerical offi ces into a hierarchy and the promotion between offi ces within that hierarchy. It was not something that was addressed specifi cally in the New Tes- tament, but the deutero-Pauline passages were employed to address them. In this paper I wish to examine this topic in the correspondence of three Roman bishops from this period: Siricius, Innocent I, and Zosimus, whose lett ers form the earliest components of medieval canonical decretal collections and lay the foundations for later developments. It shall be my contention that the development of ministerial offi ces into a clerical cursus honorum and regulating advancement within that system was infl uenced as much by political and social as by religious considerations, and that within the religious considerations, more attention was given to the broader issue of the importance of a suffi cient probationary time spent in minor offi ces before becoming a bishop than it was to the more specifi c issue of the proper marital status of clerics, even though this dimension is the one more highlighted in scholarship.
Siricius
The fi rst lett er we may consider comes from Siricius. Writt en only a few weeks after his election as bishop of Rome at the end of 384, Directa was addressed to the Spanish bishop Himerius of Tarragona (ancient Tarraco in the province of Tarraconensis) in response to a lett er he had sent to the now dead Damasus. 2 The issue of clerical conduct dominates the lett er and was of grave concern to both.
3 What triggered Himerius' enquiry, at least in part, were clerics who fathered children after ordination. 4 A further irregularity concerned the number of wives aspirants to the clerical offi ces had married, and here the admonition from 1 Timothy about being the husband of only one wife was employed, and an interpretation of just what that passage meant was offered.
5
It was at this point, after having outlined the problem, that Siricius made his comments about the clerical cursus honorum, linking it to the previous section of his lett er with itaque, suggesting that what he was about to write depended upon the problem that had just been outlined. 6 While some have commented upon this passage in Siricius' lett er, what I want to highlight is how Siricius' stipulations about clerical advancement through the ranks only being for those married once only was of particular concern to Spain. 7 Just what did Siricius set out? David Hunter has drawn att ention to the fact that Siricius actually off ers three cursus honorum: one for those initiated in infancy, one for those who came to Christianity in their adult life, and one for monks. 8 For the fi rst group, the offi ce of lector could be conferred before puberty and, provided one then only married once, and married a virgin, one could be promoted to acolyte and subdeacon at adolescence and fulfi l this/these offi ces until the age of thirty. At that point, again provided that the provisions of clerical continence were met, one could be promoted to deacon. After fi ve years as deacon one could become presbyter, and ten years after that one was eligible to be made a bishop (which can be worked out as being at the age of forty-fi ve), again provided that he has lived a worthy life. 9 (Eng. edn), pp. 217-223, although I would not necessarily agree with his interpretation about papal authority.
(5) Siricius, Ep. 1.VIII.12, PL 13.1141.
(6) Ibid., 1.IX.13, PL 13.1142-1143. (9) Siricius, Ep. 1.IX. 13, PL 1142-1143: "Quicumque itaque se ecclesiae uouit obsequiis a sua infantia, ante pubertatis annos baptizari, et lectorum debet ministerio sociari. Qui accessu adolescentiae usque ad tricesimum aetatis annum, si probabiliter uixerit, una tantum, et ea, quam uriginem communi per sacerdotem benedictione perceperit, uxore contentus, acolythus et subdiaconus esse debebit: postque ad diaconii gradum, si se ipse primitus continentia praeeunte dignum probarit, accedat. Vbi si ultra quinque annos laudabili-Underpinning these steps is the very real and specifi c concern about clerical marital continence. Indeed, although there is mention of what could be a wide-ranging series of conditions, it is obvious here that integritas uitae has been reduced in practice to only one: conformity to marital norms. Having such a system of promotions in place should ensure that no one became bishop whose lifestyle was unacceptable. For the second group, although the idea of a cursus remained, it was abbreviated. One could be made lector or exorcist upon initiation and acolyte and subdeacon two years later, again providing that one met the acceptable marital conditions. After fi ve years one could become deacon and sometime after that one became eligible to be elected presbyter or bishop. 10 Just to emphasise that this cursus honorum was designed to overcome the specifi c problem of men becoming bishops who had been married more than once (or married to a non-virgin, i.e. a previously married woman), penalties for doing so feature in the next section of the lett er.
11 These fi rst two groups mirror what we fi nd in Dominus inter, a lett er addressed to the Gallic bishops, and which I accept as having been writt en by Siricius' predecessor, Damasus.
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There is a diff erence, however, in that in this earlier lett er, while both those initiated in infancy and in maturity can both become clerics, provided they have been chaste (virginal in the fi rst instance and only married once in the second), there is no reference to a cursus. 13 ter ministrarit, congrue presbyterium consequatur. Exinde, post decennium, episcopalem cathedram poterit adipisci, si tamen per haec tempora integritas uitae ac fi dei eius fuerit approbata." (10) Siricius, Ep. 1.X.14, PL 13.1143: "Qui uero iam aetate grandaeuus, melioris propositi conuersione prouocatus, ex laico ad sacram militiam peruenire festinat, desiderii sui fructum non aliter obtinebit, nisi eo quo baptizatur tempore, statim lectorum aut exorcistarum numero societur, si tamen eum unam habuisse uel habere, et hanc uirginem accepisse, constet uxorem. Qui dum initiatus fuerit, expleto biennio, per quinquennium aliud acolythus et subdiaconus fi at, et sic ad diaconium, si per haec tempora dignus iudicatus fuerit, prouehatur. Exinde iam accessu temporum, presbyterium uel episcopatum, si eum cleri ac plebis edecumarit electio, non immerito sortietur." The third group were monks, and the aforementioned problem of marriages was not mentioned because presumably those who entered the monastic life were virginal and not married or widowed. Monks under thirty were to progress through the minor orders before diaconate and presbyterate, and the episcopate was only possible for those who had spent time in those ranks.
14 There are unanswered questions in the system proposed by Siricius. To what extent was he creating something new or codifying the current Roman practice?
15 Had acolyte and subdeacon been merged into one offi ce at this stage? What about the offi ce of exorcist for those baptized in their youth? Is the apparent diff erence in the fi rst two systems with regard to the next step after diaconate (to presbyterate for those initiated young and to presbyterate or episcopate for those initiated in their mature years) intended? 16 What was the length of time in the subdiaconate in the fi rst system and the length of time in the diaconate in the second? However, we may leave these aside for our purposes.
Although the question of clerical marriage was the context in which Himerius asked his question and Siricius off ered his response (indeed, a cleric's marital situation is the only criterion mentioned upon which to judged a cleric's worthiness for promotion, and from Jerome we know examples of this problem from Spain), 17 if Siricius' solution of outlining a cursus honorum refl ected what existed in Rome already, then it might well have developed there in a diff erent context.
Is it possible that Ambrose's rapid promotion in 374 (not any concern about his marital situation) might have triggered the church of Rome thinking about this issue in the Italian context, for the bishop of Milan had reached that offi ce when he had not even completed Christian initiation?
18 It is certainly true that by this time there was a slowly increasing number of Christians from a privileged background, people who participated in the Roman political process at the higher levels, who were becoming clerics. Their background made them natural candidates for leadership positions within the Christian community, and they were used to and probably expected there to be a Christian cursus honorum to match the political one. At the same time, given their social standing, they would have expected to rise rapidly through any such system (although perhaps not as rapidly as had Ambrose).
19 Imperial eff orts to stop curiales from joining the ranks of the clergy and avoid their fi nancial obligations to the state att est to the infl ux of high-status men to the ranks of the clergy, and the fact that there needed to be imperial legislation suggests large numbers. 20 developed a clerical cursus honorum some time in the past it could have been devised to slow the rapid promotion of those who were novices in the Christian faith, men like Ambrose in Milan. Although Ambrose was a success in managing his church, obviously there must have been others who were not, despite their background. Dennis Trout thinks that the violation of the cursus by Paulinus of Nola could explain why he was not treated well by Siricius when he visited Rome. 21 1 Timothy 3:6 had specifi cally forbidden bishops to be new converts, although no explanation was given as to why, and 1 Timothy 5:22 had warned that hands were to be laid on no one too readily. Well before Ambrose, the Council of Nicaea in 325 had banned the ordination of neophytes as bishops, so the issue was not new and not confi ned to Rome.
22 Certainly the Synod of Sofi a (ancient Serdica in the province of Dacia Mediterranea) in 343 had legislated that wealthy individuals and those with a background in civil administration needed to advance through clerical ranks from lector to deacon to presbyter to bishop in order that someone be tested and found worthy. 23 That something like that was the original context seems reasonable given that Siricius outlined the second stream for recent converts, and explicitly mentions that these were people who expected to be in ministerial positions of leadership. 24 Just what that worthiness consisted of seems not to have been spelled out originally, although no doubt one's marital situation would have been implicitly included, but only as one of a number of stipulations. The situation in Spain concerning marriage irregularities might well have been a new context, but it enabled the marital situation to become a more explicit part of a system that required the regular scrutiny over time of those who would reach the (24) Siricius, Ep., 1.X.14, PL 13.1143: "...ex laico ad sacram militiam peruenire festinat, desiderii sui fructum non aliter obtinebit, nisi eo quo baptizatur tempore, statim lectorum aut exorcistarum numero societur..." highest ranks of ecclesiastical ministry. 25 Such a distinction between the concerns over marriage in Spain and the concerns over rapid promotion in Rome both being refl ected in the one lett er has not been noticed by scholars like Hunter. 26 
Innocent I
From here we may turn to the comments found in the lett ers of one of Siricius' close successors, Innocent I (402-417). Interestingly, it appears he was elected bishop from the rank of Rome's deacons. 27 This was not uncommon in Rome; 28 indeed Siricius had been a deacon before becoming Rome's bishop. 29 It should not have happened under Siricius' scheme unless both Siricius and Innocent were older converts to Christianity. Rather than suggest that they were, it would seem to me that the regulations Siricius set before Himerius were not as hard and fast as they appear to us.
We have a lett er from Innocent to Felix, bishop of Nocera, somewhere in Italy, 30 sometime during his episcopate. Felix had asked about eligibility for admission to the clergy, particularly with regard to those who mutilate themselves, those who are twice-married, and those who have held certain civil offi ces. 31 With regard to the latt er group Innocent refers specifi cally to this impediment applying to those joining the priesthood (sacerdotium) or the clerical offi ce (clericatum). 32 Innocent goes on to mention several clerical offi ces -lector, acolyte, deacon, and priest (sacerdos) -and the need to test a candidate's worthiness for holding important offi ces (ad sacerdotium) by the time they spent in the minor offi ces (in minoribus offi ciis) and the fact that no one is to reach any of these offi ces quickly. 33 This last comment reminds us of what is to be found in 1 Timothy 5:22. Although Innocent says he is following the lead of his predecessors he nowhere says, as I have pointed out elsewhere, that one needed to hold each and every one of the listed offi ces (to say nothing of the unlisted offi ces). There certainly is a sense of an expected cursus honorum, but my specifi c point elsewhere was to indicate that Innocent did not mandate that one needed to be a presbyter before becoming a bishop, the implication being that one could become bishop from the ranks of either the diaconate or the presbyterate, as indeed was the case in Rome, Innocent himself being a probable example. 34 Interestingly, although Innocent had made comment about the issue of clerical marriage earlier in this brief lett er, when speaking of the cursus he did not refer to it. The judgement about one's suitability for advancement was not specifi ed as to whether or not a cleric was able to live an upright, i.e. maritally acceptable, life; all that is said is that they must had made a valuable contribution in their ministerial activity (postea emensis stipendiorum meritis ueniant). 35 The context here is those who have held prior civil office. The political realities of where clerics are recruited from lies behind this letter. This is a point not noted in Faivre's study. 36 In a lett er to the Spanish bishops who had been at the Synod of Toledo in 400 Innocent addressed the question of clerical qualifi cations. 37 This was obviously a topic of some currency in Spain. It is almost certainly to be dated prior to the lett er to Felix. Innocent presented the list of circumstances that ought to debar someone from entering the clergy: having served in the military, having been an advocate, having served in the imperial administration, being from the curiales (both because of the imperial likelihood of them being called back to their responsibilities there and because to fulfi l their municipal offi ces they would have been involved in pagan cults), 38 as well as a list of necessary qualities: someone who has become a lector at the appropriate age having been initiated in infancy or someone who became Christian at an older age assuming clerical offi ce, if married then married to a virgin and married himself only once, with reference to 1 Timothy 3:2 (and the debate in Spain about whether a wife married before a man's baptism counted as a wife after he was baptized was answered in the affi rmative). 39 The cursus is presumed, but not presented in detail. The particular situation in Spain, which still centred around questions of clerical marriage, receives some prominence in Innocent's response, but it is balanced by other concerns, refl ecting the Roman holistic approach, rather than the particular Spanish emphasis.
Zosimus
The fi nal example I wish to consider comes from Innocent's successor, Zosimus. On 21 February, 418 the Roman bishop responded to a letter from Hesychius, bishop of Solin (ancient Salona in the province of Dalmatia). 40 Zosimus notes that he has writt en on this topic before in lett ers sent to Gaul, Spain, and Africa. Indeed, in Epistula 7 to Patroculus of Arles, writt en on 20 September, 417 we fi nd such information. 41 He is surprised that Hesychius had not been informed at that time about Rome's thinking on this, but was quite prepared to spell it out for him in this lett er.
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While there is brief mention of the marital condition of clergy (and their need not to be a penitent and the possible mention of their not being married to a widow) as a prerequisite for promotion, this actually has very litt le place in Zosimus' thinking as expressed to Hesychius.
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The main concern is with ensuring that a person who is promoted to senior ministerial positions is well trained and experienced in the ministry. The purpose of probation is to instil ecclesiastical discipline. To hold a senior position one needs to have been tested and proven in more junior ones, just as in the civil service or army (and the Christian community is called a heavenly militia). 45 It would be fair to say that the idea of the church ministerial hierarchy matching that of the imperial administration fi nds full fl ower in Zosimus.
The principal concern is with the quality of bishops. The purpose of the cursus honorum (and Zosimus lists lector, exorcist, acolyte, subdeacon, and deacon, noting that one should not leap over [saltio] any of them, before the high ranks of presbyter and bishop [pontifex]) was to ensure good quality bishops who had many years of ministerial experience. We fi nd Zosimus arguing that presbyters ought to be of an age where their age matches what the word "elder" means. 46 Zosimus even off ers an explanation as to why too many clerics are ordained: to provide bishops with large retinues or seemingly important dioceses.
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In terms of the intervals between clerical offi ces, Zosimus, like Siricius, distinguished between those initiated in infancy and those who became Christian at a more mature age. For the fi rst group, they were to be lectors until aged twenty, while the second group were to be either lectors or exorcists for a period of no less than fi ve years. After this one (and there seems to be no longer any distinction in terms of when one was initiated), one could become acolyte or subdeacon for a period of four years. Then one needed to be a deacon for fi ve years (as in Siricius) before becoming a presbyter. Finally, after an unspecifi ed time and at an unspecifi ed age one could become bishop, provided one were suitable. 48 There are a number of diff erences between the intervals and ages set out by Siricius and Zosimus, but they are not neces-sarily inconsistent with each other at any point, 49 except with regard to the cursus for the mature candidate.
50

Africa
Just for the sake of comparison, one may note that at their synod in Carthage on 25 May, 419, as well as considering the question of Apiarius and the unwelcome involvement of the Roman church in the person of both Zosimus and his successor Boniface I, 51 the African bishops made comments relevant to the clerical cursus honorum. They too seemed to have a system where lectors were selected while children, for it was decided that when they reached puberty they should either marry or commit to continence. 52 A minimum age was set of twenty-fi ve for deacons (as well as for the consecration of virgins, incidentally), some fi ve years younger than what Siricius had stated to Himerius. While the Africans produced many canons regulating clerical life this was all they said on the advancement of clergy through the ranks, from which one must conclude that this had not been a disputed topic in Africa and that the African bishops did not feel compelled to create uniform practice.
Conclusion
We could continue our investigation with other Roman bishops later in the fi fth century, like Leo and Gelasius, but what we have seen is suf-fi cient to draw conclusions, particularly as later Roman bishops repeat what had been said by their predecessors. The scriptural injunctions found in the pseudo-Pauline pastoral lett ers played an important part in the patt erns of ministry employed in the late-antique church. The various ministries found in the New Testament had developed into a hierarchy, with various offi ces becoming stepping-stones to the next. This mirrored the civil practice of magistracies and was perhaps infl uenced by it. As concerns were raised by the early fourth century about the quality of men who were becoming bishops, in particular new converts from the higher classes of imperial society like the curiales, the church responded by making use of this hierarchy of offi ces, insisting that candidates progress through the ranks and spend time at each level to build up their experience and prove their suitability.
Part of that suitability was a candidate's adherence to an acceptable marital situation: being once married to a woman also only once married. That particular concern was central to the enquiry from the Spanish bishop, Himerius, and to Siricius' reply, but a careful reading of Siricius' own lett er and that of his two successors considered here reveals that the situation of prime concern in Rome was that of the rapid advancement of inexperienced men to the offi ce of bishop. While the lett ers from the Roman bishops give the impression of a rigid system that was certainly not the case in practice, as the promotion of both Siricius and Innocent to Rome's episcopacy from the diaconate att ests. This paper has demonstrated that both a sense of fi delity to the religious imperatives of the Scriptures, as well as the infl uence of political and social concerns from the wider society shaped the development of a clerical cursus honorum in late antiquity.
SUMMARY
We have evidence from late antique Rome in lett ers from three of its bishops (Siricius, 384-399, Innocent I, 402-417, and Zosimus, 417-418) of a transformation of the scriptural understanding of ministry as service into a clerical cursus honorum, a career pathway that paralleled what could be found in government or the imperial bureaucracy. It could be argued that the infl ux of curiales into clerical ranks (despite imperial restrictions), the need for experienced leaders within the church, and the increasing insistence on clerical sexual continence contributed to this development. The experience was not only to be in administration but in living the Christian life. This paper examines the model of clerical offi ce as dictated by these Roman bishops and argues that political together with religious considerations shaped their directives as they responded to what they perceived as abuses.
